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Abstract:  
This study aims at exploring the dilemma of the untranslatability of 

the Holy Qur'an. The Holy Quran must be preserved as it is, the way it 

descended upon the Prophet Mohammed, in the matter of terms, verses and 

chapters (suras).  Most if not all of its translations or interpretations may 

change by the nature of time, for it all orbit around the interpretational 

possibilities. Understanding the real encoded message of the exact term or 

verse may vary from one interpreter / translator to another according to his 

intellectual, rational and scientific ability. Keeping the text as it is (in 

Arabic) would allow a wider range for the readers to extract the real 

concepts, secrets and rationale bases of the holy text; this will vary 

according to people's mentality.Nonetheless, Allah (God) forbids replacing 

any single word by an Arabic equivalent, so who it could be replaced by an 

equivalent from another language. Any translation will result in losing its 

miraculous composition, and if it happened, it will not be called Qur'an. For 

the only way to give the text this holy name is by having its Arabic 

composition and terminology. The only authorized way to translate the Holy 

Qur'an is to translate its message, meanings, principles, and concepts, and 

for this specific reason it will not be called a translation but rather it will be 

an interpretation. In our modern and confusing time, there is a growing need 

for an interpretation in order to clarify the core and concepts of Islam in 

general and the Qur'an in particular for the rest of the world.  
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0. Introduction 
This study shows that Muslims believe that the Qur'an is the Divine literal 

Word of Allah (God) that was revealed in Arabic to His Prophet 

Mohammad (peace be upon him) who was not sent to Arabs only but to all 

Mankind; i.e. the message of Islam is a universal message. Therefore, it is 

the duty of Muslims to convey this message and the meaning of it to all 

humanity.  

      The problem of translating the Qur'an into foreign languages becomes 

an exigency when the Arabs were exposed to the non-Arabs; and when the 

non-Arab Muslims are in need to understand the meanings of what they are 

saying in their prayer. The core of the problem is that the language of the 

Holy Quran, the Arabic language, is the highest rank of Arabic rhetoric and 

beauty which Allah challenged all the Arab to produce the like of the 

shortest sura(verse) of it and they failed. 

      Since the Qur'an is to the faithful Muslim the very Word of Allah, a 

miracle of speech, it is untranslatable; it would be a blasphemy to attempt to 

imitate. Thus, every believer has the responsibility to learn and understand 

its true meaning in Arabic. Yet, he/she may read the message and principles 

of the Holy Qur'an in his/her language.  

1. Holy Untranslatable  
    Every translation of the Holy Qur'an proclaims its own inadequacy, for it 

must necessarily consist of verses which are clear in their emphasis that the 

Word of Allah was revealed to his Prophet Muhammad (peace be upon him) 

in the Arabic tongue. "Verily, we have made it an Arabic Qur'an, haply ye 

will comprehend it"(Sura 18:3). Every translation in any language, classical 

or modern, foreign or Islamic enshrines the same or similar pronouncement 

(Al-Zamakhshari: 1856). Their true importance is that any translation is 

merely an approximation of the meaning and so not the Qur'an itself 

(Tibawi: 1962). 

      No Muslim since the time of the Prophet (peace be upon him)until the 

present day has vacillated to alter one word for another in the order it is set 

down in the Holy Qur'an, despite the fact that the two words may be 

precisely synonymous. Thus, if it is revealed in Arabic and Muslims are 

forbidden to alter any word in it even with an Arabic equivalent,so any 

change in the holy text from the Arabic into any foreign language is much 

more strictly forbidden.  

      The Holy Qur'an is distinguished from all other heavenly books by its 

sacred arrangement in Arabic. As to the Torah and the Bible, each one of 

them is a sacred book but through a scared meaning quite apart from the 

sacred words which we find in the Holy Qur'an. So to say, if there is a 

translation of the Qur'an, then translators will have to correct and revise 

whenever they recognise a need for correction and revision, i.e. the Bible 

and the Torah(Shakir: 1926).For that reason, it is not allowed to make a 

translation of the Holy Qur'an just as it is not allowed to proceed to change 
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any single one of its sacred words and substitute another Arabic one for it or 

to transfer any word or verse from its original place to any other place 

(Ibid). The meaning of the Holy Qur'an, as Muslim philosophers believe, is 

not bound to the literal aspect only. The Qur'an has also a hidden aspect. 

Thus, the inner meaning does not,necessarily, eliminate or undermine its 

familiar meaning. In contrast, Qur'anic literalism believes that the Holy 

Qur'an should be taken at its apparent meaning, rather than employing any 

kind of interpretation (Tibawi: 1962). 

The belief that the Holy Qur'an is a literal transcript of the Word of 

Allah revealed to His Prophet Muhammad (peace be upon him) in Arabic 

squared with the other belief that Muhammad's mission was to all mankind 

and not to the Arabs only. This problem becomes very demanding, after the 

Prophet's death when the Muslim conquerors approached non-Arabs, 

especially Persians. Salman al-Farisi was asked to write the Fatihah in 

Persian and the Prophet (peace be upon him) did not disapprove it. Now, is 

it permissible to translate the Qur'an into another language? Let us consider 

this event, 'Umar bin al-Khattab once challenged Hisham bin Hakim's 

recital of Suratu Al-Furqan and the two appealed to the Prophet for a 

decision. Then Muhammad (peace be upon him) said: "This Qur'an has been 

revealed in seven dialects (ah'ruf); recite it according to what is easier for 

you"(At-Tabari: 1323; Al-Bukhari: 1296). The differences were in the way 

you read ('tilawah) and not in the meaning (ma'ani), as At-Tabari stated 

(ibid). When the Prophet (peace be upon him) wrote to the Byzantine 

Emperor, he wrote it in Arabic and it was containing a verse from the 

Qur'an. Ibn 'Abbas relates from Abu Sufyan bin Harb that Heraclius called 

for an interpreter who read the Prophet's letter to him in Greek (Al-Bukhari, 

8, 200; cf: IbnHajar, 13, 442).  

The Holy Qur'an proclaims piercingly that it was revealed in Arabic 

and equally strongly proclaims that it was not Allah intention to reveal it in 

any but the Arabic tongue (Tibawi: 1962). 

There are twelve references in ten Qur‟anicsuras clearly confirm 

that:  

1. "Indeed, We have sent it down as an Arabic Qur'an that you might 

understand" (12:2). 

2. "Verily, if we had made it a foreign Qur'an, they would have said 'Why its 

signs are not clear? What a foreign (book) and an Arabian (prophet)?" (12: 

44). 

3. "And We certainly know that they say, "It is only a human being who 

teaches the Prophet." The tongue of the one they refer to is foreign, and this 

Qur'an is [in] a clear Arabic language" (16:103).  

4. "Verily, we have made it an Arabic Qur'an, haply ye will comprehend 

it"(18:3). 

5. "In a clear Arabic language" (26:195).  
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6. "And thus We have sent it down as an Arabic Qur'an and have diversified 

therein the warnings that perhaps they will avoid [sin] or it would cause 

them remembrance" (20:113). 

7. "It is an Arabic Qur'an free from all crookedness, in order that they will 

be cautious." (39: 28). 

8. "A Book whose verses have been detailed, an Arabic Qur'an for a people 

who know" (41:3). 

9. "And if We had sent this as a Qur‟an in a foreign language (other than 

Arabic), they would have said: Why are not its ayat explained (in our 

language)? What! (A book) not in Arabic and (the Messenger) an Arab" 

(41:44). 

10. "And thus We have revealed to you an Arabic Qur'an that you may warn 

the Mother of Cities [Makkah] and those around it and warn of the Day of 

Assembly, about which there is no doubt. A party will be in Paradise and a 

party in the Blaze" (42:7). 

11. "We have made it a Qur‟an in Arabic that ye may be able to understand" 

(43:3).  

12. "And before it was the scripture of Moses to lead and as a mercy. And 

this is a confirming Book in an Arabic tongue to warn those who have 

wronged and as good tidings to the doers of good" (46:12). (Saheeh 

International: 2008).  

Considering the above references, it is undoubtedly confirmed that the 

Holy Qur'an is the words of Allah, it is revealed in Arabic tongue and it can 

not be altered to any other language.  

2. Scholars and the Ultimate Question 

This section attempts to answer the ultimate question of: is it permissible in 

Islam to translate the Holy Qur'an or not?   

Sarakhsi in his book (Al-Mabsut) stated that: The Qur'an is Allah's 

Word, not created and not new. It is not lawful to say, inasmuch as all 

languages are new, that it is a Qur'an in a specificlanguage since Allah says 

"Verily, it is in the sacred books of the ancients", thus it wason their tongue 

(1324: I p. 37). 

Ash-Shafi'i explains that the divine message of Muhammad (peace be 

upon him) in the Arabic tongue addressed to non-Arabs as well as to Arabs. 

Consequently, the Prophet (peace be upon him) was either sent with a 

message in the Arabic tongue and the rest of mankind has to learn it, or he 

was sent with the message in different tongues. The proof, says ash-Shafi'i 

that Muhammad (peace be upon him) was sent with a message in his own 

people's tongue is clear in more than one place in the Qur'an. So, the 

message did not need to be revealed in all languages, since translation 

(tarjamah)will make up for that (An-Nawawi: 380). 

The term tarjamah refers to "translation," or "explanation". In either 

case, after the death of the Prophet (peace be upon him), the duty of 

(tabliqh) preaching his message was passed on to the Companions and their 
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followers, andconsequently the whole Arab-Muslim community. To 

perform this duty, it was increasingly necessary to explain the Holy Qur'an 

to foreigners who knew no Arabic, or even to Arabs with inadequate 

language. So, there was a need for some parts to be "explained" or 

"translated" for acknowledging the apprenticeships of faith, and 

understanding what is permitted and what is not (Tibawi: 1962). 

The essence of the inimitability (i'jaz) of the Holy Qur'an is the failure 

of the Arabs to answer the challenge of producing a single verse equal to the 

Qur'an in the superiority of its literary miraculous composition. In a manner 

of speaking, if the Arabs could not come up with a verse how they could 

translate the Qur'an? Another question is that: Is it the literary style and 

composition that is (mu'jiz) or is it also the meaning, the contents and certain 

forecasts of the future? Now, if these questioned are answered then the 

problem would be solved. 

Ash-Shafi'i upholds the supremacy of the Arabic language on 

religious grounds. "No human being," he declared, "unless he is a prophet, 

can be a complete master of it."  As the followers of other religions are 

called upon to accept Islam as their religion, so they have to accept the 

Arabic language with it (Shakir: 1940).According to Shafi'i, An-Nawawi in 

his book Al-Majmu explain that no one ever has the right to read the Holy 

Qur'an or even pray with a language other than the Arabic, whether he knew 

it or not (1344 A.H).Al-Ghazali (1317) holdsthat the believers must not alter 

any Arabic wording, ortranslate its meaning. For him it is unlawful to relate 

any Qur'anicmaterial apart from Arabic, stating that "some Arabic words 

have no equivalents at all." The real danger is that the change of wording or 

translation will affect the divine attributes, and this must be avoided. He in 

his Al-Mustasfa fi 'ilm al-isul(1993: 168/1) declared that a scholar is 

allowed to explain or render the essence of the Qur'an in any language, but 

he is not allowed to translate the meaning nor the words under any 

circumstances.  

Some Arabic letters have no exact equivalents in other languages, and 

this will lead to mispronunciation andconsecutively misunderstanding of the 

holy text. The Hanafi school allowed a translation only if is accompanied by 

the original Arabic text, as a way of equal translation, i.e. word for word 

translation (Tibawi: 1962).Yet, according to Hanafi, Sarakhsi in his book 

Al-Mabsut mentioned that AbūḤanīfa forbids reading the Holy Qur'an in 

Persian, and by doing so prevent altering its sacred words, which was 

prohibited by all the Prophet's companions and their followers. Reading the 

Qur'an in any language other than Arabic will definitely prejudice its 

miraculous wording and composition. (1324 A. H). 

According to Maliki, El Desouki stated that it is prohibited to read the 

Holy Qur'an in any language other than Arabic, and if he/she does not know 

Arabic, they must learn it in order to pray if they are true Muslims (1980).  
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According to Hanbali, IbnQudamah clarified in his book Al-Mughni 

that no one can change or replace any single word in the Holy Qur'an in 

reading or pray by an Arabic or foreign equivalent.  And if he does that it 

will be no more considered a Qur'an (1970).Al-Zarkashi (1391 H) in Al-

Burhan fi „ulum al-Qur‟an said the Holy Qur'an was revealed by Allah to his 

Prophet Muhammad (peace be upon him) through the angel Gabriel (Jibril) 

using Arabic as a language "It is an Arabic Qur'an free from all 

crookedness, in order that they will be cautious." (Sura 39: 28).  So it cannot 

be read in any tongue but that.     

Al-Suyūṭī in his book Al-Itqan (1941: 443) said that Imam Malik 

clearly stated that the Holy Qur'an has to be written in the same way it has 

been written the first time, or it will not be a Qur'an.IbnHazm in Al-Muhalla 

(1352 H: III, 254) wrote, he who read the Holy Qur'an in a language other 

than Arabic or change any word in it with another one even if it is an Arabic 

word is a miscreant "We cursed them and hardened their hearts. They 

changed the Words from their places" (Sura 5, 13). Therefore, any 

translation or rendering is not a Qur'an. Al-Bayhaqi in his book Shu`ab al-

Iman (1986: 548/1) stated that he who writes a version of the Holy Qur'an 

must write it in the way, manner and form of the original Holy one, or else it 

is not a Qur'an.  

Abu Bakribn al-Arabi (468 – 543 H) in his interpretation of "And if 

We had made it a non-Arabic Qur'an, they would have said: Why are its 

verses not explained in detail [in our language]? Is it a foreign [recitation] 

and an Arab [messenger]?"(Sura 41: 44) said that this verse, alone, elucidate 

that a translation into any other foreign language is not permissible because 

it will invalidate its holiness (IbnTaymiyyah: 2006). IbnTaymiyyah said 

learning the Arabic language and knowing its essence is a must. As far as 

learning and understanding the rules of Islam is a must so is the Arabic 

language (ibid: 1/207). 

The author of (Al-Qawl al-Fasl fi Tarjamat al-Qur‟an al-Karimila al-

Lughat al-A„jamiyya) Sheikh Muhammad Shaker clearly stated that it is not 

lawful to change any single word of the Holy Qur'an into any Arabic 

equivalent. As it the case in Arabic so it should be the case if translated into 

any language (1925). The spread the religion of Islam should be by means 

of transferring the meaning of the Holy Qur'an and not its words 

(AbouSheishaa: 2001). 

Abu al-Qasim al-Khoei (1981) explained that Allah sends Muhammad 

(peace be upon him) to all mankind, and according to His will the Holy 

Qur'an come out in the language of His Prophet and his people. Yet, the 

principles of the Qur'an and Islam were to be spread to all mankind. If a 

translator wants to translate the Qur'an to any language he must master the 

two languages equally. However, this translation will not be as good as the 

miraculous language of the Holy Qur'an. Nevertheless, both the meanings 

and principles will be translated. The fact will remain, that is there will be 
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no version as the original Arabic one. Imam Shirazi (2006), when asked 

whether it is allowed to translate the Holy Qur'an into other languages, said 

it is but only with three conditions: he must be mastering the Arabic 

language so he could translate the explicit meaning of it, he must have read 

the interpretations of the Qur'an and so to translate accordingly, finally he 

must keep a common sense and a good reason during the translation.    

Islam did not spread by means of any language rather than the Arabic 

language, and therefore promoting Arabic as the sacred language of the 

Holy Qur'an. So, the Holy Qur'an was untouched throughout the ages. Thus, 

mastering Arabic was a key point in learning the Qur'an (Salawu: 2007).    

The untranslatable nature of the sacred Arabic words was explained in 

the Holy Qur'an: “We have made it a Qur‟an in Arabic that ye may be able 

to understand” (Surah 43:3). Thus any translated version will merely be a 

dilution that involves a loss of purity (Salawu: 2007). 

The one and only original form of the Qur'an exists in Arabic. Thus, 

Muslim scholars agreed unanimously that the Holy Qur'an is considered a 

Qur'an only if it is in Arabic. IbnHizam declared that "Non-Arabic isn‟t 

Arabic, so it‟s not the Qur‟an" (Cook: 2000). 

3. Translating the Untranslatable 

This section shows who linguists and translators approached the issue 

of untranslatability. Catford (1965) refers tountranslatability as the property 

of a text or utterance in the source language (SL), for which there is no 

equivalent in thetarget language (TL). Nonetheless, the degree of difficulty 

of translating any term depends on its nature, as well as on the translator's 

abilities to render it. Anyuntranslatable text or utterance is actually 

considered a "lacuna", a lexical gap. In another word, there is no 

equivalence between this text and utterance in SL with any in TL. In this 

case, the translator should resort to some translation procedures which will 

compensate it. 

When a translator encounters this kind of difficulty the whole issue 

concerning the translatability of the text is raised. Accordingly, two types of 

untranslatability can be distinguished: linguistically and culturally. 

Linguistically is when we have no lexical or syntactical substitute for an SL 

element in TL. Culturally if there is an absence in the TL of a situational 

feature or concept that is part of the source culture (Ibid).  

Now, to accomplish a fine translation, a translator must know the 

exact meaning and the idea, or message that every word has to convey, 

literally or metaphorically. His knowledge of the target language must go 

beyond the syntactical modes of expression or he will fail to convey the 

essence of it or rather diverge from it. 

There are certain language combinations in which cultural 

untranslatability is not applicable, i.e. languages that involve no or only a 

marginal cultural difference. Furthermore, some translations are simply 
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incompatible with the target culture due to the socio-cultural context. So 

translators must have a sensible approach and a sufficient knowledge of the 

target culture (Kitamura: 2009). 

Lynne (2005) explains that as the world becomes a global village and 

cultures start to act together more frequently, so the need for religious 

translations grow up to be a necessity. She, also, states that what makes a 

holy text untranslatable is the context and not the content. Religious texts 

are difficult to be adjusted to suit the various cultural settings. This is to say, 

the lack of space, vocabulary or specified cultural connotations of words in 

the TL.  

In translating religious texts, translators should be more concerned 

with the transferring of the meaningful aspects of the SL culture rather than 

being generally faithful. In other words, translators should preserve the 

underlying meaning of the messages (Toker: 2005). In the process of 

religious translation, Toker believes that the original text is much more 

important than the TL. The translator must be able to "separate between the 

spirit of the writing and the letter in which it is written"(ibid).  

On the other hand, Peter Kirk (2005) argues that regarding translating 

religious texts, as long as the specific meanings of the context are 

understood by the target audience it does not matter which words he uses. 

Transferring the meaning to TL is more important than anything else. He 

believes that the approach being taken by the translator is the determining 

factor in translating religious texts which, accordingly, can and should be 

translated.  

Kate Crosby (2005) believes that the fact that different languages can 

have different versions of the same text is what makes a holy text 

untranslatable. To be precise, adequate translation of the source language 

holy text will be lost, i.e. relative vocabulary compatibility is what makes 

the holy untranslatable.Terminology is a key factor regarding 

untranslatability (Leye2008: 209). Some specific language peculiarities in 

SL can make the holy untranslatable. This could lead to either elongate the 

TL text to compensate for meaning, or worse omitting some parts of it 

which will result in misunderstanding the true meaning of the holy text.   

It is rather difficult to adjust any religious text for various cultural 

settings, and that which makes the Holy untranslatable. The lack of 

expressions or the specified cultural connotations of words will make any 

translation difficult (Lynne: 2005). The reason behind the untranslatability 

of the Holy Qur'an is the cultural connotations of its revelation (Abdul Raof: 

2005). Different cultural contexts have different word connotations. So, the 

focus of the translator, while translating the Qur'an, should be on the 

cultural transposition and not on the literalness (Ibid).  Leye (2008) points 

out thatno two languages are similar enough to provide directly matching 

meanings.  
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The dilemma of the untranslatability of the Qur'an has long been a 

battleground for both Muslims and non-Muslims. For most of them, the 

main purpose of translating the Qur'an is to make it available to those 

without Arabic (Muslims and non-Muslims). Yet, most if not all English 

translated versions have been used to undermine both the text and its 

message.  

Muslim philosophers believe that the meaning of the Qur‟an has 

outward and inward aspects, in which the inward gives life to the 

outward.The interpretationswhich deal with the outward aspects called tafsir 

(interpretation), and those which deal with the inward aspects called ta'wil 

(explanation)(Qur'an: 2017: online). 

Muslims consider Tafsiras one of their earliest academic activities 

designed to explain the meanings of the suras of the Holy Qur‟an, along 

with their importance and significance. Muhammad (peace be upon him) 

was the first person to describe the meanings of the Qur'an for early 

Muslims. After his death, his Companions like Imam Ali, ibn Abbas, ibn 

Umar and ibnKab undertook it. Ta'wil is considered as a spiritual and a 

divine inspiration that indicates the precise meaning of a verse and its 

direction. However, ta'wil is still a verydebatableissue amongst Muslims 

(ibid). 

Salman (bless be upon him) was the first to translate the Qur‟an into 

Persian.He translated Fatihahin the 7th century. The first translated version 

of Quran, as a whole, was into Persian in the 9th century during Samanids' 

reign. The first translated version of the Qur‟an into Latin was by Robert of 

Ketton in 1143. The first English version was by Alexander Ross in 1649. In 

1734, the first scholarly translated version of the Qur‟an into Englishis done 

by George Sale. By 1936, the Qur'an has been translated into a total of 102 

languages (Quran translations: 2017). Some European translators said that it 

is actually the work of some authors like George Sale in 1734, J M Rodwell 

in 1861, and Richard Bell in 1937 and thus they rearrange it into some sort 

of chronological order. Other translators, orientalists, used omission, 

distortion, and mistranslation to subvert the message and meaning, like N J 

Dawood in 1956 who said that the Qur'an was a sexist text (Sardar: 2004). 

All these translations were made by non-Arab-Muslims. The most 

popular translations by Muslims are conducted by Dr. Al Hilali, Maulana 

Muhammad Ali, Abdullah Yusuf Ali, Muhammad Asad and 

Pickthall(Qur'an: 2017). Nonetheless, the translated versions of the Qur'an 

are not the Qur'an. Qur'an means "reading", or simply "should be read". Its 

true importance can only be communicated via the original. Any translation 

will not have the unique symphony, the sounds that move believersto tears 

and ecstasy. For this specific reason, any translation is merely an attempt to 

provide a suggestion of the meaning (Sardar: 2004). 
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The moral issue, for Muslims, is the most difficult problem to be 

tackled in translating the Holy Qur'an. Thus, the straight translation is 

thebest way to translate the Qur‟an. This does not exclude the fact that 

translators might fail. Now, even if they sincerely preserve the stylistic 

features of the original text and the stylistic beauty of the repetition found 

there. Ali (2006) cleared out that the probability of failure is high due to the 

differences between the SL and TL systems of meaning-making and 

functioning. Most of the translated versions of the meaning of the Holy 

Qur‟an, do actually sound like translations. The main reasons why most of 

the translated versions of the Qur'an sound like mere translations is: the 

inevitable impact of the form of the Qur'an on the target language, the 

attempt to hold on the source text‟s wording, the attempts to follow the 

Arabic style and the Arabic terms that are untranslatable without detailed 

footnoting (ibid).  

 Muhammad Abdel Haleemprovides an accurately translated version 

much more than all those before him. He made his translated text as much 

faithfully as possible, yet accessible to ordinary English readers. His 

versionpresented a highly pure linguistic reading and thus it is both 

reachable and convincing. To solve and clear out any misunderstanding or 

confession Abdel Haleem used parentheses to achieve it. Yet his translation 

has limitations. In fact, despite its originality, it stills an orthodox reading of 

the Qur'an. The explanatory footnotes he used rely heavily on that of Fakhr 

al-Din al-Razi. And it did not even inspire the sense of poetic beauty 

(Sardar: 2004). 

The Holy Qur'an is not merely a book of narrative records of ancient 

peoples or a "linear" text with a chronological order. It is a lattice structure 

in which every word and verse connected with every other word and verse 

by rhythm, rhyme, and meaning.  Arberry (1953) wrote once that translators 

had ignored the marvellous symphony of the Holy Qur'an resulting in dull 

and flat translated versions. They had forgotten the only one splendid fact 

that is "the Qur'an is neither prose nor poetry, but a unique fusion of both".  

      It can be argued that any translated text is a way of rewriting the 

meaning/message of the original text by simply using a target language. Yet, 

this translation can never be the original, no matter how immaculate and 

scholarly it is. It will always be inadequate and subject to error. Hence, the 

Qur‟an is translatable, yet it will have shortcomings and inaccuracies, and it 

will be merely an introduction to thenon-Arabic speaking audience. For the 

Muslim, any translated version will be merely an interpretation or an 

attempt to convey the message of the Qur‟an (Ali: 2006).  

The aim of any translation should be: to present the target text in a 

proper style and to keep to the linguistic demands of the target language. 

Nonetheless, many translators find themselves in situations where the 

impacts of the source language demonstrated in the text devastatingly, i.e. 

unacceptable yet unavoidable (ibid). To handle this problem, several sincere 
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attempts have been made in to minimize the effect of these differences. Yet, 

it resulted in unnatural sounding translations of the Qur‟an. Still, the result 

is always at the expense of something else. 

4. Conclusion 

Thus, this study has shown that Interpretative translation is the pre-

eminent translation of the Holy Qur'an, for it is not a translation of the 

words of the original but of their interpretation. In other words, it is an 

interpretation of or commentary on the Qur'an in another language. This 

kind is totallyapproved if it is based on the Prophetic traditionsand 

mastering of the Arabic language, which areboth required for the 

interpretation of the Qur'an (Makhluf: 1925: 2).  

The interpretative translation is permitted provided that it is based on 

a valid interpretation of the Qur‟an; and that spreading Islam to all humans 

is not dependant on the translation of the Qur‟an but on a sound translation 

of the principles of Islam, which is a collective duty (fardkifaya) 

(Shakir:1925: 161-162). 

        The method of conveying and propagating the message of Islam to all 

humans was through elucidation the principles of Islam that the Quran 

brought, and were embodied in the biography of the Prophet, which can be 

expressed in all languages without any need for the translation of the Qur'an. 

One of most obvious examples is that the Muslim Turks, Persians and 

Indians who read the Qur'an in Arabic, despite the fact that they do not 

know Arabic but understand as much of it (the Qur'an) as is necessary to 

fulfil the obligations of Islam without any need for the translation of the 

Qur'an (Makhluf: 1925: 29).   

      Muslim scholars from all the Arabic countries should convene a 

trustworthy International Islamic Committee, which consists of 

professionals both in Arabic as well as in other foreign languages to 

scrutinize the translations of the Qur'an and suggest recommended 

interpretations for them. Nevertheless, this Committee should prohibit any 

future translation and hold regular sessions to authenticate any future 

interpretation.  

 

 

 

 

 

 

 

 

 

 

 



 

 

 (2018 سبتمبر – يوليوعدد )   46 المجلد -حوليات آداب عين شمس 
 

- 525 - 

 الملخص
 عدم إمكانية ترجمة القرآن الكريم

 أنس خالد إبراهيم

.
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