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Abstract:

The mouth is one of the most important body members, as it receives
food, drinks, speech and sense. The opening of the mouth rite was one of the
most important and most significant rites known to the Ancient Egyptians.

Teeth were among the most important parts mouth having great
significance to the Ancient Egyptian. Many words have expressed these
ideas and have taken the elephant tusk as a determinative.

The Ancient Egyptian used the animal tusks such as those of the
elephant, hippopotamus in different industries such as amulets, make up and
primitive drugs.

The religious symbolism of teeth varied from pyramid texts to coffin
texts and books of the dead. The mouth of the deceased was provided with
teeth of Horus with onion offerings. His sharp teeth were described as the
teeth of the immortal god “Soped”. In addition, the teeth of the deceased
king were the souls of “ba” and they were obtained from the viper hill “dw.f¢

In CT, the deceased was given strong sharp teeth made of flint stone
made of the material of stars. His sharp teeth enabled him to be embodied
and appearance as the god “Sobek™.

In the Book of the Dead, the deceased declared his ownership of sharp
teethlike the god “srks"and canines like the holy goddess Isis. The glitter in
his teeth and its beauty is due to his being a member of Fayoum city.
Keywords
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Introduction

The human body had great holiness for the Ancient Egyptian reflected
in many rites special for reviving him through rites of protecting all his body
members.®

The mouth is among the most important human body members where
its fu(rzlgztion was represented in receiving food, speech and expression of
sense'”’.

The opening of the mouth rite known in the ancient Egyptian language
A

as = | wpr—r®is considered one of the most important and famous rites
in the Ancient Egyptian religion®”. The opening of the mouth rite took place
on a statue representing the deceased or the mummy of the deceased himself
®by reviving the senses of the deceased starting from the revival of the
mouth through this rite. ©It was originally performed on statues of gods,
then became performed on all the deceased, whether kings or individuals, in
addition to being performed on miniatures used for the purpose of magic'”,
such as: the scarab of the heart and other amulets®. It was also performed
on some sacred animals, such as the calf Abis®. Moreover, it was
performed for temples, where they replace the gods in their images and form
engraved on walls. Thus, the offerings presented to them are offered. %

Some words signifying some mouth parts were used in ancient
Egyptian texts such as:

Since the era of the Old Kingdom, the word 1< 3 Y was used to
express the mouth or wisdom, speech and language. “?And since the era of

the Middle Kingdom it was used in the form of <=, and New Kingdom, it
N\ <= < <l

appeared in the forms of T, o, 1o, mww It was used to express the
bill/ beak of birds and animal mouths®?.

In addition, some words were used to express some mouth parts in
Egyptian texts.0

Since the era of pyramid texts, the word spzy was used ™ in the form

D —G—
of ﬂo\\w and in the era of the Middle Kingdom in the form of U &, as
O
well as in the era of the New Kingdom in the form of [IQ\\ and with the

A ol

determinatives -am , am-  ~aw-to express lips. Since the Pyramid texts, the
B
word :"éy 1 53w was used in the forms of =1 :"%j

?Eﬁj ani._:.ﬂé&%i? and in the era of the NemKingdom
in the forms of :ﬁk@/\kgm , Akﬁy—j and Vs ns@in

the forms of to express the tongue since the Pyramid texts in the forms of
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=l 2
jﬂm, =<, :m,as well as in the era of the New Kingdom in the form of?

1

RN j and in the era of the New Kingdom in the form of ?The

E MWW
wordqjﬁl | 1ibhw®was used to mean teeth and the word ™k ?b nhd-

==
*®since the era of the Middle Kingdom in the forms of m%i ~

i oo ==
, %i?& : %iﬁi : %K I N to express the molar, but in most

cases it also expresses teeth. The two words used the determinative ~——

== :Q
elephant tusk. “Similarly, the terms o Isgs ,——  £s£2%the canines of
the hippopotamus and pieces of ivory were used since the era of Naqgada |
with dots and semi geometric engraved borders and other zigzag line. They
made a deep border for each of them surrounding its upper part nearly
dividing it to two parts: a small upper part representing the head, and a big
lower part representing the body. In a museum in the university college in
London, there is a big set of these tusks ®* that the great scientists predict
are amulets used whether for those living or dead. ®®In this explanation, the
scientists depend on a hole being at the top of some of these tusks®®.In
contrast, some others suggested that these tusks #* were used in preserving
the makeup powder and primitive pharmaceutics that can be extracted from
nature and from these canines and used. Randalle suggested that they
represented part of magicians’ tools, or they might have been used by
dancers in performing their dances then. ¢
Most of these tusks were distributed on some European museums®® |
such as the Ashmolean Museum in Oxford ®” and Berlin museum. The
opinions of scientists differed about the dating of these tusks. Most opinions
are unanimous about them being from the era of Naggada | %®.
Aim of the research
Signifying the role of teeth in the hereafter and their relationships to

the gods, as there is no separate study for their roles. Thus, the scholar
consulted several references which are:
- Sethe.k., Die Altagyptischen Pyramidentexte, 4 Bde, Leipzig 1908-1922.
- Faulkner, R.O., Ancient Egyptian Pyramid Texts , Oxford , 1969 .
- Mercer, A.A., Pyramid Texts , Commenter, Vol. Il , 1952 .
- Allen , J.P.,, The Ancient Egyptian pyramid Text, Society of Biblical

Literature, Atlanta, 2005 .
- Carrier , C., Textes Des Pyramides de L’Egypte Ancienne , Tome VI,

Cybele, 2010.
- Budge , W., Book of the Dead , 3 vols , London , 1910.
- Faulkner , R.0O., Ancient Egyptian Coffin Texts , 3 vols , Warminster ,

1973-1978 .

-YYi.



Teeth in Ancient Egyptian Religious Texts Aziz Mahmoud Rania Abdel

1. Teeth in pyramid texts

The religious symbolism of teeth varied in pyramid texts where the
mouth of the deceased is supplied with the white teeth of Horus with five
pots of onion. The teeth of the deceased were depicted as the teeth of
immortal “Soped” with sharp teeth. The teeth broke the stone due to its
extreme strength. In addition, the king’s teeth were in alba souls. Moreover,
the deceased king’s teeth Osiris come from the viper mountain "dw.ft".
Starting with spell “45” of the pyramid texts, the deceased king is supplied
the white teeth of Horus with 5 pots of onion®.

ﬂ‘ ENREI DI

Wszr m n.k ibhw Hr hdw htmw r3.k hdw ih 5 30)

“It is he Osiris the King take the white teeth of Horus for you to
supply your mouth with, five pots ¥ of onion” ©?

Roth thinks ©®® that the offering presented with the teeth is the garlic
not onion, and that the clove of garlic when peeled resembles the teeth more
than green onion. He said that there is resemblance between dentition in
children and presenting garlic, as the deceased when revived again becomes
like the newborn, so he must pass by the dentition stage until he eats solid
food. So, the aim of presenting garlic in the opening of the mouth rite is
achieved. In contrast, Hassan thinks that this offerlng is hdw “onion”®Y .
Barta sees that it is onion, and thinks it is an appetizer® .

Ghalioungui believed that presenting onion was Ilnked to resurrection
of the deceased, as it makes the deceased breathe once more®® .

The concept itself is repeated from presenting onion with the teeth of
the deceased Osiris in spell 125 where the following appeared®”

40 _ 2= BB
W®MQKQ_M|H? (wiTH

dd mdw Wszr m n.k ibhw f hdw w3dw dd mdw sp4 ‘pn NELS
hnk sp4 hdw iD 4 38)
“Recitation: O Osiris | bring to your healthy white teeth a four-time

recitation; O King a presentation; four times pots of onions”®?

In spell 215, his head resembles the head of Hr —Dws3t, his face
resembles the face of mhnty irn/*®, his ears are the ears of the son of Atom
“the twins”, his eyes are the eyes of sons of Atom, and his nose is the nose
of the jackal. As for his teeth, they are the teeth of “Soped” the imperishable
“D_ The spell refers in passage 148 to the following“? :

OH D DBl
PN N N N
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tp .k mHr -dw3t ihm—sk mhnty .k mhnty —irty ihm—sk msdr .wy .k
s3ty Tm ihm —sk irty .k s3ty Tm ihm—sk sb3w fnd .k m s3b ihm—sk
ibhw .k (m) spd ihm—sk™

“Your head is Hr -dw3t, O imperishable, your face is (the face) of
mhnty — irty O imperishable, your ears are (the ears) of the son of “Atum”
the twins O imperishable; your eyes are the eyes of the son of “Atum” the
twins O imperishable stars; your nose is the nose of the jackal O
imperishable; your teeth are the teeth of “Soped” O imperishable” ™" .

The same meaning is repeated in spell 222 in passages 201-202 as
follows™:

Sr_ Sl A_ 2B

A S LB Al 2 s

iwn.fhr .k it (f) iwn.khr .k spdwiwn.fhr .k it (.f) iwn.fhr .k spd- ibbw(%)
“I came to you “Soped”, I came to you, O you with sharp teeth” “"-

In this spell, “Soped” is truly described as having sharp teeth. Here,
his role is related to his being a god of protection, as he is an Asian god
protecting the East and protecting the border areas like the turquois mines in
Sinai® . And thus, the deceased acquires the same characteristics as sharply
teethed like “Soped™.

In the events of spell 436, he possesses the power that makes him
break the stones with his teeth and nails when he goes as a follower for
“Osiris”, and grants him ZPerfume of the goddess “iht-wtt. In passages 790-
791 the following occurs™®

e 141
KN N
N7 NN ST
B e o o

M:UF [N —— ) I'I o A< .

§mt .k tn sti wsir is hr .k m b3hk 3w .k tp="wy .k Bm wnsrt

k hrsostl iht -wttn rdwy .k skr.sn hb .k n ibhw .k nwt.k hsb .t
(50)

inrw

“Your walk is the follower (back) of Osiris, your face in front of you,
your prayers in front of you, the kindness (sweetness) for your nose because
of the perfume of “ihz-wtr” and for your feet when you step out of the place
of your celebrations for your teeth and nails when you break the stones®".”
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The scholar believes the power possessed by the deceased to break the
stones emerged from the perfume “ihz-witt”; this goddess that possessed a
scent that helps the refreshment of the body, and with her ability transfers
the deceased from one place to another. Thus, the deceased possessed the
same abilities of this goddess viper. 2

In addition, he was embodied in the Osirian image which links the
teeth to the events of the Osirian legend. It was earlier pointed out that the
deceased possessed Horus’s strong teeth.

In addition, the events of spell 539 of the pyramid texts to a new
meaning as the king’s teeth represent “ba” souls ®® so that he can ascend to
heaven, where the following is mentioned®”

“qqxﬁiﬁqq&%iq =
N O 7 Y 2 7 lls

e P =

=) e S

Pry f vf swy.f rf ir pt nsn(Pg pn mm3%i ir wi3 m3t pryf rf
swy .f rfzr pt ibhw (P) pn m b3w®™

“He is emerging and ascending to heaven and the tongue of this king
(P) is the (leader) of the boat m3 that he emerges and ascends to heaven,
the teeth of this king are souls of »3w”®®

In merging with the Osirian legend events, the image of the deceased
Osiris follows King Osiris and becomes blessed with bread " and beer®®
as his white teeth are from the viper mountain" dw.f ®®. Passages 1357-
1359 refer to the following®”

gj*i:%%u@ g - .
H&T—Uu"‘g‘ﬁ&ﬁgeia_ivno&omijﬁj

%%UQN e

WFWQU@@@@
S p== e
. A MR e—= A =T

LRZE 1210 e

ts tw 3h pw ®p hms wsb(w).k hms K.k wnm.f t hnkt hn© .k n
nwr ndtdt smt.k tw sti is wsir rdwy.k skr.sn n.k (w).sn in(w).sn n.k

hbw(Blf) n ibhw .k hdw nwt .k (m) dwft d3.k k3 —wrir shwt -
widt

“Raise yourself, O soul of (Akh) this king @ and sit and eat your
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meal, may be your (ka) will sit and eat bread and beer non-stop forever. You
go like the follower of Osiris;your feet step outwards and their arms bring
for you your feasts because your white teeth and your nails are of the viper
mountain dw.ft. May you cross, O Great Bull, to the green fields «(62)

Spell 659 of the PT directs the speech to the deceased king, asks him
to receive his white teeth and revolve around them with an arrow between
them. It refers to the following ©:

IR ™ = 0 §
e
%ﬂvﬁ T

P IERA NS NITAN

RN TN et N T U s

L R=3= TP T m Nl

Tim m- hnty irty iiir hmw .k sw sdr.k rk m—hnw “wy f ir drw
rdw.k bhs .k is mniw .k is pi Sspn.k ibhw .k ipw hdw m hnw pw
phrw h3.sn m Ssr m rnsn pw n(y) Ssr hpsS.k m 8—wr wt.f m 3-

64
ly()

-

I

"hnty-irty came if you do not know him, and you will lie down
(sleep)in his arms (in his bosom) until he stops his efflux as your calf for he
is your herdsman; receive your white teeth in this jar; revolve around them
with an arrow in their names is that arrow; and that your front (limbs) are ©°
in B—wr “Abydos” ®¥and your hind limbs are in #3- sz (Nubia)®©".”

Mercer comments about revolving around the jar containing the teeth
with an arrow that he is describing a game called “the viper” because the
word "mhn"is one of the names of the viper mountain®®.

2. Teeth in coffin texts

Teeth had important significance and symbolism in coffin texts, where
the deceased cleanses himself and cleans is teeth to cross heaven and pass it.
In addition, the deceased was able to obtain strong sharp teeth made of flint
and canines from the viper mountain “dw.ft". In coffin texts, there was
reference to the teeth of the deceased being made of star metal.
Here, the study starts with spell 173 which refers to the following

ESA= A=
:%:&\ﬁ'ﬂ% O Ll
S =l DB R o

Twi.i swb.i r3.i Snsmsm(w) ibhw.i mk wi hs twr wi wsst mi bwt
d3w.wt pt  mwt sp2°

©9) .
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“I clean myself and cleanse my mouth and sharp teeth, feces protect
me, and urine respects me like the scary (horrible) heaven crossers, the dead
said twice” ™

In the events of spell 342, there appeared what shows that the
deceased has teeth of flint stone and canines from the viper mountain
“dw ft” as it refers to the following”?:

jz’ d2eSo T IAEEE 7,7
mo J%/ Bl T LA el
NI N=

hrk nm3t sn n pt wnwt.s sn n hk3  grgwt .f sn nrii (p)n hi3
imy.fibhw.i m ds nhdwt.i m dwft

“Your face is towards truth (justice); heaven is surrounded by its stars
and magic surrounds the kingdoms (lands); my mouth surrounds magic that
is in it, my teeth are made of Flint and my canines of dw .f#".”

In the events of spell 666 of coffin texts, there is a description of the
deceased who obtained teeth, closed under him, made of heaven star metal,
in reference to extreme strength’™ :

TR BATRNS TRt L N B AR

VLB RIZRRE

B} DR E=IR=A9) NP U N I B Sy

Shmw 3w h3tyw in n N pn hidw .f rd(w) m ht.f nddn N pn hr .f m s33
ibhwnw Npn htm .sn hrf m bi3 sbly(76)

O strong people, those who are behind those specialized in the body;
this deceased N has brought magic (dormant) in the body; it is being placed
in part of the body of the deceased N which is under him made of electrum;
the teeth of this deceased N is (complete) closed under him from the star
metal""”

As it appeared in the events of spell 991 of the coffin texts, there is
reference to his teeth in the hereafter being made of metal. By destroying
them, he obtains this strength and sovereignty that carries him by
embodying the image of Sobek, where the following appeared in it"®

ik P N [ ) - A
=BT Eo 2=l <
) S~y |y Lo R

hpr m sbk ink 3 pw pr m shw d(bn) ink sd ibhw n bi3 ink nb ks
wSr Ssp msh(79)
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“Appearance like Sobek, it is I the seed, that exits from the encircling
wrappings; it is | the destroyer (breaker) of teeth made of metal; I, the
master of strength and the strong being embodied in the image of the
crocodile”. %

The same concept is repeated in spell 1011, where the deceased
mentioned that he is cleansed, teethed and strong mouthed, and that he hates
isft “evils” ,®Ywhere the spell refers to the following®?:

115 o =0, 5Pl o 2T
EW@M@F 1= 2 el
Thns IS SIBi=

T iwn.wy ipw n R prri ki lmy tn(y) snw h hnskt.i shdhdt n-tt ink is
wb r3 rwd  nhdwt bwt .i pw isft®
“O two columns of Re, I am ascending, and entering between you; my
hair is standing, my braids are hanging because my mouth is cleansed; I am
strongly teethed (canines) and what I hate is “isft(84)”

3. Teeth in the Book of the Dead
The previous concepts were widely repeated where the deceased
becomes proud of his sharp teeth being made of flint and canines from viper
mountain “dw .ft". He also possesses the teeth of goddess “srkt and the
canines of the holy goddess Isis. He also possesses sharp teeth and canines
as the canines of snake mhn. The deceased attributed himself to the city of
Fayoum as he possesses white teeth.
The study starts in chapter 31 of the Book of the Dead, where his
passages refer to the foIIowmg(ss)
<z oﬁ' I j zﬂl Q < I:Io g*ll’l

a\\<g — W mm OQ@I

REJul D2 ZIREF @ F TR =i
NS DS NE N2

Bdty rn n ky hr k n m3 $nt npt m wnwt .S Snnhk3 (m) grg.f snn
r3.i hk3w imy .f ibhw.i m ds nhdwt.i m dwft

“Bdty is the other name; your face is m3%; heaven was surrounded by
its stars; magic has surrounded the lands (kingdoms). My mouth has been
surrounded by magic inside it; my teeth are made of flint and my canines are
made of the viper mountain “dw.ft"®"*

And in Ch. 42 of the Book of the Dead, the deceased compared his
teeth to the teeth of srkr and his canines to the canines of holy Isis. The
chapter refers to the following®® :

@.\?\.%@W@%w:@qw
53 NN B=d7) 3 gyt
53 N (|| AN IS 3 NG
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— e ==l I [
qyl |||§%ﬂ / %Qﬂ& @.Iﬁ%.ﬂ@ﬂ?@ﬂ
sn.i m Nww hr.i mitn iw ir.ty m Ht- hr iw msdrw.y m wp-w3wt 9fna’.i
mhnty h3sw iw sptym inpw Tw ibhw m srkt nhdwt .i m 3st ntry®

“My hair is the hai nr of “Nw.w”’; my face /is the sun disc. My eyes
are “Ht- hr". Myears are wp-w3wt"; My nose is “mhnty hisw". ®“My lips
are “inpw"; my teeth are”srk¢”;my canines are holy lIsis.?

"srkt” was one of the gods of protection®® . She participates with Isis
in being one of the goddesses that protect the four members. Thus, the
deceased’s comparison of his teeth to the teeth of “srk¢” and canines of Holy
Isis announces his desire to be embodied in the images of the protective
goddesses, thus owning sharp teeth that enable him to attack the enemies.

In the passages of Ch. 172 of the Book of the Dead, the deceased
looked like the snake “mhn” ®¥in the sharpness of his teeth. To get this
meaning, the chapter refers to the following:®*

=T @ < mwwa [, ——ly
BAST oS IR AFST

N U@_@samij -
AL SR S T
%\@1‘9 = %%m | QElﬁén@Jﬂ%Pm
Tw sptv.ky hr rdt nk m3t whm .sn(y) m3%tn R shtp .sn(y) ibw ntrw
ibhw .ktpy nw mhn n hb® n Hrwy im iw ns.k $s3w dm dd .k r dry.wt n
S iw rrk b?b%sw( ®)

“your lips give you the truth — repeat the truth to Ra and calm the
hearts of the goddesses; your teeth are those of mhn (the snake mhn) with
which the two Horus play with, a wise (careful) sharp tongue when it talks
to the kite of the swamp, and your jaw is heaven studded (decorated) (with
stars)®®.

Moreover, the passages of chapter 189 of the Book of the Dead are the
same as passages of chapter 52 of the same book in that the deceased will
receive his teeth with a mixture of perfume as a type of offerings that he

obtains in the hereafter. The passages refer to the following®”:
DN =Y A
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hmw pn hsb mhnty h3swin wn.k kk n.k tny hr wdb pwy wb hrw Ssp n.i
nhdw.t m ntyw nn kk.i swnn r.i nf m “wy.inn hndi hr.f m tbwty
1

“four loaves of bread in the morning of every day and cakes from
Heliopolis, because | am more outstanding than any other god. At that time,
the one who doesn’t know how to count (calculate) said: who will get you
the food? And upon this pure shore in the morning, | received (took) my
teeth with the perfume (ointment). And thus, I will not eat it and I will not
touch it with my hand or step on it with my sandals. ¢

Before ending up, the passages of the chapters of the Book of the
Dead, we should not ignore chapter 125 of the Book of the Dead that
referred the previous meanings with a new addition, as the deceased owning
the white teeth is attributed to the land of the lake (Fayoum) in Egypt. To
give this meaning, it refers to the following‘%?:

) e %% s | £ Y

E |WM
T krty prm imnt nkni T hd ibhw pr m 8- $ n thi

“O dweller of caves exiting (attributed) to the west, | was not angry. O
Owner of the white teeth coming from the lake (Fayoum), | have not
breached the law'®?..
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‘Jg

N ~—nhd-t and the determinative ~ that represents the elephant
tusk.

Elephant and hippopotamus tusks and pieces of ivory were used since
the era of Naqgada I in preserving make up and drugs. They could be
extracted from the environment surrounding the Ancient Egyptian.
Scientists suggested that magicians and dancers used these substances in
their rites.

The symbolism of teeth varied in religious texts like pyramid texts,
where teeth were presented with onion offering, so that the deceased
through them can retrieve the life cycle and renew it, with the smell of onion
and presentation of teeth.

The deceased was described as having sharp teeth like Soped. This
role is related to his role as a protective god. He is an Asian god protecting
the Eastern region and border areas, like turquois mines in Sinai. Thus, the
deceased writes the same characteristics. In addition, the deceased was
proud of that he has strong teeth that enable him to break stone. He was
granted this strength by smelling the perfume of goddess ist-wtt who helped
him (with her scent) to possess the special power to break stone and move
from one place to another in the hereafter.

The deceased was embodied more than one time in the Osirian image
to be granted the strong solid teeth of Horus. His teeth represented the “ba”
souls. He said the strength of his teeth and canines was because they come
from the hereafter, from the viper “dw.f7".

In addition, the deceased practices special rites when he receives his
teeth, where he revolves around them with an arrow. Some scientists like
“Mercer” think it is a game, the game of twining like the snake "mhn”.

Teeth had important symbolism and significance in coffin texts, where
the deceased was granted strong teeth of flint coming from the viper
mountain dw.ft. He was also granted sharp teeth from star metal, signifying
their extreme power and holiness.

His strong teeth and sharp canines enabled him to take the image of
the god “Sobek™. He described himself being free of evils, cleanser of the
mouth and hater of evils “isf”.

In the book of the dead, the same previous concepts were repeated on
a large scale. It affirmed ownership of flintstone teeth coming from the viper
mountain “dw.ft". It gave reason for owning sharp teeth that they are like the
teeth of goddess “srkt”, and sharp canines like canines of holy Isis.

In addition, the idea was affirmed in coffin texts as to his possession
of teeth of snake god “mhn”. He received teeth in a festive way, with the
ointment or perfume. He gave reason for his white teeth and their glitter to
his being a member of Fayoum city. Hence, he affirmed the affiliation of his
teeth to the protective gods and gods that have sharp teeth, being embodied
as the snake or viper, so that his canines are scary, sharp and deterrent to
enemies.
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